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Beponika KPAHUKOBA

MOIIYK KPACH TA IIHHOCTEM IIIOJIEHHO:
BIPKIHISA BYJI® TA ITIPOHECHA ECTETUKA

AHoTtamif. Y 1ii crarTi JOCHiKYIOThCS Tapajieni MK eCTeTH30BaHUM BHKIIAIOM
peanbHOCTI Bipmkunii Bynd y i1 Xymoxniid jiTepaTypi Ta ecTeTHKOIO mporecy Ajibdpena
Hopra VYaiitxena, sika migkpeciroe Toi Gakr, mo Oyab-sSKHi JOCBi MOXKHA KiIacH(iKyBaTH SIK
€CTEeTUYHY HACOJIOAY SICKPaBUMH IIIHHOCTSIMH. SIKIIO BYeHI yacTo aconitoloTh Bynbda 3
BHCOKOIO MOJICPHICTCBKOIO ~€CTETHKOI 1 (QopmanmizMOM, THMCHMEHHHKA 3axOIUIioBasia
TIOBCSIK/ICHHICTH 1 MPUBAOIMBICTD 3BUYAHIX MPEIMETIB, SKi BUKJIHKAIOTh CHIIBHUA eMOIIHHNN
BIATYK y cy0’ekTa, mo crpuiiMae. OcobarBo B ii paHHIX OMOBiJaHHSIX «3HA4YOK Ha CTiHI» Ta
«TBepai npenMeTH» roJoBHI r'epoi IEMOHCTPYIOTh TUTS4e Oa)KaHHS JOCIIKYBaTH HaBKOJIHIIIHI
00’eKTH Ta MOTpe0y NMPOHUKHYTH «TJIMOIIE, IMONali BiJ MOBEPXHi, 3 il BXKKMMH OKpPEMHMHU
¢akxramm». Tak camo y cBoiii ¢inocodcbkiii cuctemi Baiitxea xoue BUWTH 32 M1 TOTO, 1[0 MU
B)KE€ 3HAEMO MPO 30BHIIIHIN CBIT, 1 AOCTITUTH BHYTPILHI OPTaHIYHI BiTHOCHHH, 1[0 CTOSATH 32
30BHIIIHIM BUIIIAOM pedi, a0o, 3a ciioBaMu Bynda, «mabnoH 3a BaTorO» MOBCSKIEHHOCTI. Y
«Haymi i cyqyacHOMY CBiTI» YalTxe] cTBep/KYye, IO MpodiieMa cydacHoi HUB1ITIaIi mossirae y
BiJICYTHOCTI MHCTELTBa, JOCBiAYy Ta I[IHHOCTEH B IMOBCAKICHHOMY, 1 IO CaMe€ MHTEIb Mae
BHUXOBYBATH «3BUYKH E€CTETUYHOTrO CHPUHHATTS». Byad Takox Bigkumae amxoromioo. Mix
MHUCTENITBOM Yy HOro BY3bKOMY W IIMPOKOMY 3HAa4yeHHi, II0 PO3YMI€ThCS SK €CTETHYHE
3aJI0BOJICHHS pEaJbHOCTI, 1 CTBEPIKYE y CBOeMy BimoMoMmy ece «CydacHa XyHOXHA
JTEpaTypay, MO MNPEIMETOM CY4acHOrO MHUCTEITBA MOXE OyTH IO 3aBTOJHO 1 IIO XYyJOXKHS
JIiTepaTypa MOBHHHA XYI0XKHBO MEPEKNIaaTH BPAXKEHHS «3BUUANHUX JIIOJCHY.
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DEEP ASSUMPTIONS

Abstract. The author studies the practices of understanding the world in Western and
Buddhist cultures on the basis of comparing the attitude to the reality of the world and the reality
of the human person. The author believes that the scientific vision of the universe, which has
become dominant in Europe and which has influenced the scientific revolution of modern times,
offers great advantages in terms of technological development of mankind, but it ignores the
spiritual needs of the individual. Therefore, the author considers the synthesis of both traditions as
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a necessary prerequisite for overcoming the current worldview crisis. The article is devoted to the
study of strategies for understanding the world in the European and Indian traditions. The author
believes that the great simplification of understanding, which is associated with thinking or
material substances in relative motion, has allowed the natural sciences to move forward quickly.
But if the world consists of matter in motion, human goals play no role in explaining what is
happening, and therefore people are not responsible for what they do. In contrast, in the East,
particularly in India, thinkers paid more attention to discovering the essence of man and his
attitude to the world. The author argues that human reality is such that people everywhere, even in
the Indo-European world, live by stories. They can be pure myth or pure history or a mixture of
both. In science, the only object of study is effective reason. Indo-European culture does not value
for the purposes of cognition any sensory experience, except sight, because the data of any other
sense organ do not fit into the world of matter. It is emphasized that science and philosophy, which
are so arbitrary in the choice of empirical data and so committed to ideas for which there is no
evidence, should not be considered the last word of those who truly love wisdom. Modern
researchers should encourage thinking that is less closed in both science and philosophy.

Keywords: strategy of understanding the world, multiculturalism, human attitude to the
world, Whitehead

Introduction. Philosophers, like everyone else, rarely ask truly
fundamental questions about their own field. No doubt most of what | write
here has been said by others, but even so, | do not find that it is widely
considered. | want to emphasize that, and why, the great majority of Indo-
European philosophy assumes that things are substantial, and that our
experience of the external world is mediated primarily by the eyes. | want more
attention given to the understanding of the world of those who speak other
languages and more recognition of other dimensions of experience.

The other point I want to make is a narrowing of thought that has supported
the failures | have discussed above. This is epistemological. Western scientists
and most philosophers want to know about the external world. They have
generally supposed that this knowledge depends on our sense organs. That
sensory experience is very important cannot be doubted, but that there is no
extrasensory experience is refuted by evidence. There are dramatic instances of
this some of which operate even under the most controlled situations. Dogs seem
to know some things about their masters without the aid of their senses.

More generally, we are affected by the anger and fear of others in ways that
do not seem to be exhausted by sensory clues. If the past is viewed as “external” to
the present, it is clear that its influence in the present is not mediated by the sense
organs and, yet, plays an important role in our knowledge. If we begin with an
understanding of the present moment of experience as a highly selective synthesis
of past events, then the relative importance of different sources of knowledge can
be discussed without the strong bias of most scientists against some of them.

I want also to show how narrow has been the understanding of sense
experience. The empiricists, who established so much of modern scientific
thinking, were strongly focused on sense experience. But if one examines what
they say and how they function, they in fact pay very little attention to any sense
experience except sight. So far as | recall they do not assert that they are making
his limitation or give reason for doing so.

Analysis of recent research and publications. Indo-European languages
typically build their sentences around subjects. The subject may be a house, or a
mouse, philosophy, or a human being. The subject may be described in the rest of
the sentence, or there maybe a statement of what the subject has done or what has
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happened to it. Many different sentences can have the same subject. So, the
subject is not exhausted by the characteristics or actions noted in the sentence.
The dog is black. The same dog chases rabbits. The same dog obeys its master.
The subject may change without ceasing to be the same subject. The dog could
be the same dog even if none of these sentences remained true of it. The real dog
underlies all these contingent facts. It stands beneath them. It is a substance.

If we ask what the subject essentially is, what it is in itself, we either
remove all its changeable characteristics and keep only those characteristics
which, if removed, would lead us to say that the subject no longer exists. This is
the substance of that subject. The substance can cease to exist, but it cannot
change. In a world composed of substances, change is superficial.

In India, the sage sought above all to learn about Atman and Brahman.
Atman is the substantial being of oneself. Who am | truly? Brahman is the
substance of all things, ultimate reality. For many sages the task was to
understand their own substance (Atman) as in fact the substance of the whole
“Brahman”. The substance is experienced as the deeper reality, even the ultimate
reality. The phenomena lose their hold on the one who recognizes them as
secondary.

In Europe, the questioning about the substance of things was less connected
to spiritual experience. In the Greco-Roman world, however, the orthodox
doctrine of the Christian God was deeply affected by the primacy of substances
over the phenomena (Halapsis, 2018). The biblical God is obviously person-like,
and in interaction with human purposes. But the orthodox God of classical
Christianity is nontemporal, immutable, beyond characterization. In Thomas
Aquinas (Aquinas, 2021), the understanding of Being Itself is much like
Brahman, and the spirituality of the West sometimes moved in the same direction
as Hinduism. In the twentieth century, Paul Tillich took up this understanding of
Being itself as God. But he did not emphasize the timelessness of human
essences of subjects.

In the West, the diversity of substances and how they related to each other
was of primary interest. Natural philosophy was also science, and in the late
Medieval period it took off and transformed itself into natural science based on
the view that the natural world is composed of a multiplicity of physical
substances in relative motion. These could be called material objects, and the
goal was to explain everything in terms of the motions of these material objects.
We know that this has been amazingly successful and has led to incredible
technological developments.

In the early part of the modern period, the reduction of nature to matter in
motion was not applied to human beings. Humans were also substances, but not,
or not only, material ones. Human being had minds and purposes, both lacking in
the natural world. Nature, therefore, had no value in itself. Its value lay in its
value for human beings.

The doctrine of evolution rendered this metaphysical dualism untenable.
For a few people, the inclusion of human minds in nature called for rethinking
nature. But the relation of scientific work to the idea of material substances was
so entrenched, that the idea of changing it was unacceptable for most. Instead, the
task was to explain the mind in terms of matter in motion. In general, scientists
think they have done so, but some recognize that consciousness remains as a
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problem.

There is also a recognition on the part of many, that the quantum world
cannot be understood as material substances in motion. A few believe that since it
underlies the nature science has studied, this calls for a deep change in our
scientific thinking. More dismiss it as a “queer” and impenetrable mystery
irrelevant to mainstream science. However, some of the students of quantum
theory and some philosophers of science have developed an alternative
metaphysics that deserves a great deal more consideration than it receives. This is
largely due to the organization of our universities that encourages fragmentation of
thought in academic disciplines and discourages any interest in coherence or
inclusiveness.

David Bohm (Bohm, 1951) is widely recognized as a leader, perhaps the
leader, if the rethinking required to make sense of the quantum world. He saw
that the grammar of the Indo-European languages worked against the effort to
understand. He proposed that if we shift from noun to gerunds in our normal
speech, or at least in our scientific speech, a unifying breakthrough could occur.
In short, the quantum world, and therefore everything that grows out of it,
should be understood a world of events and processes rather than substances.

This critique of substance thinking occurred long ago in India. In his case
it was not needed for scientific purpose. He meditated deeply on his own
existence and the existence of the world and decided that there are no
substances. There is no Brahman and there is no Atman. There are only events
deriving from antecedent events. He introduced the idea of “pratitya samutpada”
recovered in remarkably close ways in Whitehead’s understanding of the
creativity of each event. In each moment, at each spacio-temporal location,
aspects of the whole past are achieving new integration. The “many become one
and are increased by one” (Whitehead, 1978, p. 21).

Formulation of the main material. The universe is the process of these
creative syntheses becoming new creative syntheses. Nothing underlies these
events. What we think of as substantial entities are in fact cumulative processes
of events. The Buddha was the first to grasp and articulate this different
metaphysics that today offers a coherent future for science.

If this well-developed alternative was around, why has it not been
considered. The only answer | know is that science developed in places where an
Indo-European language is spoken. We think in language. Thinking about how
our language shapes our metaphysics is rare, even today. The Buddha remains a
true anomaly.

It is worth noting that in the religio-philosophical area in which Buddha’s
work has been influential, the people who have picked it up do not speak an
Indo-European language. In China, Japan, and Korea, the languages differ, but
none are Indo-European. They tend to focus on what happens rather than what is.

I grew up in Japan. The Japanese have a word for “I”. It is “watakushi”.
When Westerners speak Japanese this four-syllable word appears extensively,
and, to the Japanese ear, rather offensively. The culture does not encourage
preoccupation with oneself. The grammatical focus is on what happens, not on
the actors. The teachings of Buddhism do not counter the worldview implicit in
the language.

In the past half-century, | have been involved in the introduction of
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modern Western process thinking into China. It has been received much
more readily there than in the United States. Here, despite the support it
receives from science, it remains extremely marginal in the academy. In
China thirty-five universities developed centers for its study. And although |
am a Protestant theologian, | am much more appreciated in China than in
the United States.

Probably the enormous simplification of understanding that is
involved in thinking or material substances in relative motion enabled the
natural sciences to advance rapidly. When we think that the full causal
explanation of what happens involves the whole of the past, we are not
encouraged to look for causes in a fruitful way. But when we find that we
pay an increasing price for what the simplification requires us to ignore, it is
time to do new thinking, even if that requires thinking against the “common
sense” implications of our grammar.

Among the costs has been the necessity of teaching about human
beings what no one believes. For example, if the world consists of matter
in motion, human purposes play no role in explaining what happens.
Human beings have no responsibility for what they do. Scientists who
discover new features of the natural world deserve no credit. Perhaps | am
wrong, and some people really believe the implications of the scientific
worldview. Then we pay a higher price.

In order to save the moral view of life, many have followed Kant in
holding that there are two modes of thinking, one the scientific to which we
turn for explaining what happens and the other the moral, summed up in the
categorical imperative, to which we turn when we think about how we should
act. It helped to hold onto a moral universe for some generations. However, it
has steadily lost ground. In our universities only the critique of pure theoretical
reason is left. For many people, once purpose and value are understood to play
no actual role in the world, discussing it loses importance.

Another cost is the loss of historical explanation. Strictly scientific
explanation is limited to what is repeatable. Of course, that is a great deal. But
historical explanation is also common and important. Currently, a
Congressional committee is seeking to decide whether to bring legal charges
against President Trump. It is not composed of scientists although scientific
knowledge certainly is needed. We want to know what Trump knew when and
what were the purposes of this and that act. The committee needs to construct
an accurate history of Trump’s actions and intentions. These actions and
intentions are not thought of as cases of how everyone acts under a given set of
circumstances. Of course, this is relevant. But the greatest interest attaches to
the most unique events, which, in principle fall outside of scientific
consideration.

In general, although much that happens in history can be viewed as a
specific exemplification of a universal principle, and this is important, the
focus of authentic historical study is on what is unique. Books are written
about the history of science and of specific sciences. Some scientists find
them helpful for the advance of science. If scientists understand why they
have developed their science in just the way they have, they will be helped
in knowing how to deal with what to study now and even with possible
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changes in standard policies. The history of a science cannot be studies as a
science.

No one opposes informing students about what has happened in the past.
But the study of unique events and how they have shaped the world is less and
less encouraged in contemporary universities. This is another high price to pay
for allowing the convenience and past success of what is thought of as the
scientific worldview to give it universal dominance in our teaching.

Perhaps the highest cost of all still flows from the pre-evolutionary
version of modernity. Actually, the dualistic thinking, human vs natural,
continues. | have argued that no one really believes that she or he is nothing but
matter in motion. We have continued to view nature as something to conquer
and use. Modern technology has vastly expanded our conquest.

We now know that destroying forests and reefs, using fossil fuels,
poisoning the soil, exhausting scarce minerals, and developing nucleal
weapons put it question the habitability of the planet. Precisely the success of
the modern worldview is the cause of the greatest danger we face. At such a
time to work toward excluding all other forms of thought from higher
education and allowing no place for discussing the wisdom of this policy is
dogma gone wild.

| hope it is clear that most of what | complain about is almost
unavoidable once we are committed to substance thinking. I am pointing out
that one does not need to study philosophy to favor this form of thought. If one
allows one’s ordinary language to shape your thought: “it is mistake to think of
words as primarily the vehicle of thoughts” (Whitehead, 1978, p. 182).

Others have pointed out that unlike Greco-Roman civilization, many
have noted that ancient Israel emphasized hearing. The “external” world as
known by hearing is very different from the one known by sight. Hearing
focuses on verbal communication and music. If one seeks to attend only to
what is given in the present moment of hearing what one gets is neither verbal
communication nor music. It is meaningless and unmusical sound. But what
one actually hears refer back and forth in time. The sound is heard as part of a
word that is part of a sentence that may be part of a story. Or it is part of a
musical phrase that is part of a song.

In other words, the moment is part of an ongoing process, apart from
which it is not what it in fact is given to be. This contrasts with sight for which
the given pattern of color seems to be what it is without reference to past or
future. The world of sight fits with the world of substances. The world of hearing
is always made up of processes. The Bible is a collection of stories and poetry
and history. It does not ask or answer what the Indo-European culture
understands as philosophical questions.

Yet the reality is that people everywhere, even in the Indo-European
world live by stories. They may be pure myth or pure history or, more
commonly, a mixture. Excluding story from the university is part of the cost
being paid for absorption in the visual world.

There is a philosophical price too. It is especially clear in Hume, but for
the philosophical world in general it has not been avoided since then. Hume
recognized the importance of efficient causes in science (Hume, 1986, p. 129).
One may say that in science they are the only object of study. Hume wanted to
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be an empiricist. For him the only sense organ appropriate for philosophy was
vision. He found that he could not see any efficient cause.

If Hume had not assumed that vision is the only source of sensory
knowledge for science and philosophy, he could have considered the
experience of a wrestler being thrown to the ground. The wrestler feels the
efficient cause of the action as pressure from his partner. When | am sucking
a candy, | can feel the candy as the cause of the sweet taste in my mouth.
When one listens to drumbeats, one can feel the alternating pressure in the
ears. Even in sight one feels the role of the eyes. In other words, there is
sensory experience of efficient causality, but because Hume sought it in the
data of vision and nowhere else, he did not find it.

That Hume made this mistake could be just an interesting quirk in the
history of philosophy. But that Kant took him to have proved that there is no
sensory experience of causality shows that there is more to it than one eccentric
philosopher. (Kant, 1961). To this day, most philosophers accept Hume’s
discovery and philosophical schools assume it. Apparently, Indo-European
culture does not value for purposes of knowledge any sense experience other
than sight. Perhaps this is because the data of no other sense organ fits into the
world of substances.

Conclusions. My point in all of this is that a science and a philosophy
that are so arbitrary in their selection of empirical data and so committed to
ideas for which there is no evidence should not be considered the last word by
those who really love wisdom. We should encourage thinking that is less
closed both in science and in philosophy.
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'JIMBOKI NPUITY LIEHHS
AHoTanisi. ABTOpOM 3IiHCHEHO JOCTiIKEHHS MPaKTHK OCATHEHHS CBITY B 3aXigHIiN
Ta OyAmiHCHKiM KyNbTypax Ha OCHOBI IIOPIBHSHHS CTaBJICHHS N0 PEalbHOCTI CBITY Ta
PEANBHOCTI JIFOACEKOI 0COOMCTOCTI. ABTOp BBaXkae, IO HayKOBE OaueHHS YHIBEPCYyMY, SKE
CTasio AOMiHYBaTH B €Bpomi, Ta sSKe BIDIMHYJIO Ha HaYKOBY peBonmiorito HoBoro wacy, mae
BEJINYE3HI IepeBaru B TOMY, IO CTOCYETHCS TEXHOJIOTIYHOTO PO3BHUTKY JIOJICTBA, alie TPH
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FOMY BOHO 3ajJHIIAa€ 11032 YBarom IyXOBHI 3amuTH ocoOucrocti. Tomy cuHTE3 000X
TpaauLii aBTOp PO3MIISAE SIK HEOOXiJHY MEPEeayMOBY [UIsl BUXOIY 3 CYYacHOi CBITOTJISAHOT
kpu3u. CTaTTs NMpHCBSYEHA JOCIHIDKEHHIO CTPATEriii po3yMiHHS CBITY B €BPOIEHCHKIN Ta
IHTIACHKIN TpaauIisax. ABTOp BBaXKae, IO BEMWUYE3HE CIPOIICHHS PO3YMIiHHSI, SIKE TIOB’I3aHE
3 MHCIEHHAM abo0 MaTepialbHUMH pPEYOBHHAMHM Yy BIHOCHOMY pYCi, J03BOJIMIIO
MIPUPOAHNYMM HayKaM HIBUJKO IPOCYHYTHCS Briepel. AJie SIKIIO CBIT CKIaJae€ThCs 3 MaTepil
B PYCI, JIFOJICHKI IiJIi HE TPAOTh JKOIHOI PO B MOSICHEHHI TOTO, IO BiAOYBAETHCS, 1, OTXKE,
JIIOX HE HECYTh BIANOBINANBHOCTI 3a Te, IO BOHH poOisiTh. Ha mporuBary mpomy, Ha
Cxopi, 30kpemMa, B [Haii, MucimTeni Oiyple yBaru NpUAUISIA BUSBICHHIO CYTHOCTI JIIOJMHA
Ta 11 CTaBJIEHHIO JI0 CBITY. ABTOP JIOBOAMTH, IO JIFOJIChKA PEANIbHICTh TaKa, 110 JIFOJIU BCIOMH,
HaBIiTh B 1HJIOEBPOINEHCHKOMY CBITI JKUBYTH icTOpisiMH. BoHM MOXyTh OyTH yricTUM Midom
a00 YHCTOrO iCTOpier0 a00 TXHBOIO CyMINIMII0. B HayIli % €TMHUM 00’ €KTOM BUBYCHHS € Ji€B1
pu4YuHU. [HIOEBpomelickka KyJabTypa HE HiHye Ui IJIeld Mi3HaHHS JKOJHOTO YyTTEBOTO
JOCBiAy, KpiM 30py, TOMY, IO JIaHi JKOJHOTO iHIIOTO OpraHy YyTTsl HE BIUCYIOTHCS Y CBIT
pedoBuH. Haromomeno, mo Hayka 1 ¢inocodis, ski HacTiNbKM MJOBUIBHI y BuUOOpI
EMIIPUYHUX JNAHUX 1 HACTUTBKM BiANAHI ilesM, JUIS SKHX HEMae€ JOKa3iB, HE IOBHHHI
BBa)KATUCSI OCTAHHIM CIOBOM THM, XTO CIIpaBji JIIOOUTH Mynapictb. CydacHi JOCIiTHHKH
TIOBMHHI 320X04yBaTH MUCJIEHHS, MEHIII 3aKpUTE K y HayIli, TaK i y Qpimocodii.
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THE ROOTS OF APPLIED PHILOSOPHY AND ITS SIGNIFICANCE
FOR KNOWLEDGE BASED SOCIETY

Abstract. The article is devoted to topical issues of the emergence of applied philosophy
and its role in society. The important role of knowledge in modern society is emphasized. The
concepts of pure and applied science, as well as applied philosophy are discussed. It is noted
that applied knowledge can be considered as a philosophical knowledge of the third order,
which inevitably leads to complete "truth”, which is applicable always and everywhere.

The development of applied philosophy and its connection with applied ethics is
considered, because applied philosophy developed primarily in such areas as ethics, as the
concept of applied ethics was approved more than fifty years ago. The modern examples of the
development of applied philosophy are discussed, in particular: the Center for Applied
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